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Torah Talk for Emor 5781   Leviticus 21-24 
 
Lev. 23:10    When you enter the land that I am giving to you and you reap its harvest, you shall 
bring the first sheaf of your harvest to the priest. 
11 He shall elevate the sheaf before the LORD for acceptance in your behalf; the priest shall 
elevate it on the day after the sabbath. 12 On the day that you elevate the sheaf, you shall offer as 
a burnt offering to the LORD a lamb of the first year without blemish. 13 The meal offering with it 
shall be two-tenths of a measure of choice flour with oil mixed in, an offering by fire of pleasing 
odor to the LORD; and the libation with it shall be of wine, a quarter of a hin. 14 Until that very 
day, until you have brought the offering of your God, you shall eat no bread or parched grain or 
fresh ears; it is a law for all time throughout the ages in all your settlements. 
Lev. 23:15    And from the day on which you bring the sheaf of elevation offering—the day after 
the sabbath—you shall count off seven weeks. They must be complete: 16 you must count until 
the day after the seventh week—fifty days; then you shall bring an offering of new grain to the 
LORD. 
 
RASHI: On the day after the sabbath. That is, on the day after the first festival day of Passover. 
For if it literally meant “Sabbath” here, how would you know which Sabbath is meant? 
 
IBN EZRA: The day after the sabbath. According to the Sages, this means “the day after 
the festival.” The deniers of tradition said that it means just what it says. But the believers 
brought many proofs of other occasions referred to as “sabbaths”: the sabbatical year (25:4), 
the jubilee year, the great fast of the Day of Atonement (v. 32), and the day of “loud blasts” 
(v. 24), which are described as days of shabbaton, “complete rest.” The first and eighth days of 
Sukkot are also described as shabbaton (v. 39). Moreover, the seven “sabbaths” of v. 15 are 
weeks (see similarly 2 Kings 11:9); the seventh-day Sabbath would not have to be described as 
“complete.” 
 

BEKHOR SHOR: On the day after the sabbath. Since we are told to eat unleavened bread “for 
seven days” (v. 6) from the old grain and for “six days” (Deut. 16:8) from the new, this 
“sabbath” can only be the first day of the festival, before it is permissible to eat of the new 
grain. 
 
ABARBANEL: On the day after the sabbath. In Part 3 of Judah Halevi’s Kuzari, the philosopher 
gives the king a different explanation for the use of this phrase, and a correct one—but we do 
not need it here. 
 
Baruch Schwartz, “Leviticus,” Jewish Study Bible 
11: On the day after the sabbath: This phrase became a major source of controversy in 
talmudic times. The Pharisaic sages, claiming that the word “sabbath” is used here in its 
nonspecific, literal sense and does not indicate the weekly Sabbath day, vehemently asserted 
that the “ꜥomer” is presented on the day after the day of rest at the beginning of the “matzot” 
pilgrimage, namely, the 16th of Nisan. The more natural sense of the phrase is that the 
ceremony was to take place on the first day of the week (Sunday) following the pilgrimage. This 
was the view of the Boethusians as well as the Qumran sect, while the Samaritans and the 
Karaites held that the Sunday during the “matzot” pilgrimage was intended. 
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Baruch Levine, Leviticus (JPS Torah Commentary) 
on the day after the sabbath     The Hebrew words mi-mohorat ha-shabbat, repeated in verse 
15a, are problematic because it is not specified which Sabbath is intended. The accepted 
rabbinic interpretation is that here shabbat does not refer to the Sabbath day but means 
something similar to shabbaton in verse 39, that is, a time of resting. This characterization 
applies both to the Sabbath and to festivals. … Verses 15–16 use the term shabbat in the sense 
of “week”; verse 11 uses the abbreviation shabbat in its normal sense of a particular day, the 
Sabbath. This would require that seven “sabbaths” of days (shabbatot) would pass during the 
period of fifty days. It is therefore suggested that the words mi-mohorat ha-shabbat here and in 
verse 15a were glosses inserted to ensure that the period of counting the seven weeks would 
begin on the day after the Sabbath. If this analysis is accurate, the text of verse 11 should 
probably read as follows: vehenif ʾet ha-ꜥomer lifnei YHVH li-retsonkhem yenifennu ha-kohen, “He 
shall present the sheaf before the Lord; for acceptance on your behalf the priest shall present 
it.” 

 
Jacob Milgrom, Leviticus (Anchor Bible) 
B. The Sabbath-Week: A Resolution of a Heavy Crux 
… 
 There are four interpretations of this expression, which gave rise to arguably the most 
long-lasting schism in the history of the Jewish people: those who hold that the word “sabbath” 
refers to the weekly sabbath—either the one falling during the week of the Festival of 
Unleavened Bread (Samaritans, Karaites) or the one falling after the festival (Boethusians, 
Qumran)—and those who hold that the sabbath means the day of rest from laborious work 
prescribed for this festival, either the first day (the Pharisees; cf. LXX on v. 11; Philo, Laws 
2.162; Jos. Ant. 3.250) or the seventh day (Pesh., modern Falashas; Gerstenberger 1996: 
344). To give some inkling of the ensuing polemic, I shall present some of the arguments that 
each side mustered against its opposition, countered point by point. 
… 
Against the Festivalian Position 
 5. An additional argument in favor of the weekly sabbath hypothesis is achieved by 
comparing the parallel structures of the firstfruits offerings and that of the sabbatical and 
jubilee years. Just as the jubilee, the fiftieth year, is hallowed (25:10), and it follows upon a 
sabbatical year (the forty-ninth), thereby creating two successive years during which working 
the land is forbidden (25:20–22), so the fiftieth day is both hallowed (23:21) and follows a 
sabbath day, thereby creating two successive days during which work is forbidden. 
 
Josh. 5:10    Encamped at Gilgal, in the steppes of Jericho, the Israelites offered the passover 
sacrifice on the fourteenth day of the month, toward evening. 11 On the day after the passover 
offering, on that very day, they ate of the produce of the country, unleavened bread and parched 
grain.  
 
Nili Wazana, “Joshua,” Jewish Study Bible 
 11: On the day after the passover, (cf. Num. 33.3) is missing in the LXX. This seems 
problematic alongside the following on that very day, but matches the Priestly descriptions of 
Passover (Lev. 23.5–7), and may be a Priestly gloss. Unleavened bread and parched grain, “fast 
food” for special conditions, here also matching the celebration of the feast. 


