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Torah Talk for Ha’azinu 5780-81    Deuteronomy 32 
 
Deut. 32:1     Give ear, O heavens, let me speak; 
 Let the earth hear the words I utter! 
2   May my discourse come down as the rain, 
 My speech distill as the dew, 
 Like showers on young growth, 
 Like droplets on the grass.a   a I.e., may my words be received eagerly; cf. Job 29.22–23. 
3   For the name of the LORD I proclaim; 
 Give glory to our God! 
 
Job 29:21     [Job is speaking]   

To me people listened, and they waited, 
They kept still, as I offered my counsel. 

22   Once I had spoken, they had nothing to add; 
 My speech fell on them like rain. 
23   They would wait for my rainfall, 
 Their mouths wide open to catch it. 

Ed Greenstein, Job: A New Translation 
 
Jeffrey Tigay, Deuteronomy, JPS Torah Commentary 
1. Heaven and earth are also addressed in similar prophetic speeches that censure Israel for 
faithlessness to God after all His benefactions. Earlier in Deuteronomy they are invoked, 
apparently as witnesses to the covenant and the poem and as instruments of punishment for 
violation of the covenant (see 4:26; 30:19; and 31:28). According to the Sifrei, Moses invoked 
them as witnesses because they are eternal and could refute Israel if, after his death, it should 
deny having accepted the covenant. According to the Midrash Tanhuma, Moses summoned 
them to punish Israel with drought and crop failure if it should violate the covenant, on the 
principle that the hand of the witnesses should be the first to act against the violator (17:7). 
Modern scholars have made similar suggestions. In this poem, however, heaven and earth play 
no such role (see Excursus 30). They are summoned only to hear, and it seems that they are 
employed as a literary device, functioning as objective onlookers who witness the justice of the 
poem’s charges and the fairness of Israel’s punishment. This is similar to their use in a speech 
by Jeremiah, who describes Israel’s faithlessness to God and exclaims, “Be appalled, O heavens, 
at this; / Be horrified, utterly dazed!” (Jer. 2:12). 
  

EXCURSUS 30 — The Poem Ha’azinu (32:1–43) 
The most notable feature of biblical poetry is parallelism, whereby the colons in each line are 

related to each other in one of several ways. In most instances they express the same or similar 
ideas, with the second colon sometimes intensifying the first; in some cases the second colon 
contains a contrast with the first; in others, it complements the first. These three types are 
usually termed, respectively, “synonymous,” “antithetic,” and “synthetic” parallelism. For 
example: 

Give ear O heavens, let me speak 
Let the earth hear the words I utter. (v. 1) 
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Give ear [ ּונ֥יִזֲאַה ], O heavens, let me speak; 
 Let the earth hear [ ֥עְַמִׁשְתו ] the words I utter! 
 
 
HALOT:   
I ןזא : denom. from ןֶזֹא ; Arb. ʾaḏina. 
  hif: —1. to use one’s ears, to listen Dt 321 Ju 53 Is 12 89 643 (rd. ןֶזֹא הָניִזֱאֶה ) Hos 51 
Jl 12 Ps 802 13517 Neh 930 2C 2419, cj. Mi 62 (rd. ּוניִזֲאַה  for םיִנָתֵאָה ); —2. to listen to somebody: ְל 
Jb 342, לֶא  Dt 145 Ps 772 Is 514, דַע  Nu 2318 Jb 3211; —3. to heed something: with acc. Gn 423 Is 
110 329 4223 Ps 52 171 3913 492 552 781 849 866 1407 1411 Jb 916 331 3714, with ְל Ex 1526 Ps 544 Jb 
3416, with לֶא  Ps 1431, with לַע  Pr 174; עמׁשו ןיזאה  to hear clearly, listen carefully Is 2823, ןיזאהו עמׁש  
Jr 1315. † 
 
II ןזא : denom. from a wrongly supposed ןֶזֹא  in → םִיַנְזֹאמ  (:: Dahood Bibl. 43:364). 
  pi: pf. ןֵּזִא : to balance (|| רקח  and ןֵּקִּת , → Rinaldi Bibl. 40:268f) Qoh 129. † 

 
Is. 1:2 ץֶ֔רֶא ִינ֣יִזֲאְַהו֙ ִם֙יַָמׁש ּ֤ועְִמׁש  

Is. 1:10 ֹדְס יֵ֣נִיְצק ֖הָוהְ̀י־רַבְד ּ֥ועְִמׁש  ׃ֽהָֹרמֲע ֥םַע ּונ֖יֵהBֱא ֥תַר<ּת ּונ֛יִזֲאַה ם֑
Is. 28:23 ׃יִֽתָרְמִא ּ֖ועְִמְׁשו ּוב֥יְִׁשקַה ֑יִל<ק ּ֖ועְִמְׁשו ּונ֥יִזֲאַה 
Is. 32:9 ֵ֖זְאַה ת<֔חֽטֹּב֙ ת<נָּב ֑יִל<ק ָהְנ֣עְַמׁש ָהְנמֹ֖ק ת֔<ַּנֲנֽאַׁש֙ םִיָׁשנ  ׃יִֽתָרְִמא ָהּנ 

Is. 42:23 ׃ר<ֽחְָאל ֖עְַמִׁשְיו ֥בְִׁשַקי ת֑אֹז ן֣יִזֲַאי ֖םֶכָב ֥יִמ 
Is. 64:3 ּונ֑יִזֱאֶה ֣אֹל ּ֖ועְָמׁש־ֹאל ֥םָל<עֵמּו  

 
H. Louis Ginsberg, The Israelian Heritage of Judaism, 93 f.  

It is therefore not surprising to find that the notion of putting a text down in writing to serve as a 
witness against a future generation, Duet 31:19–21, is borrowed from Isa 30:8 …  

Go, write it down on a tablet 
 And inscribe it in a record, 
 That it may be with them for future days, 
 A witness forever. 
Now, the very text which, according to Deut 31:19–21, Moses is to inscribe for a witness, namely the 

Song of Moses, Deut 32:1–43, is itself largely inspired by Isaiah. here just 1:2 
Hear, O heavens, and give ear, O earth, 

 For the LORD has spoken: 
 “I reared children and brought them up— 
 And they have rebelled against Me! 
[*The dependent character of the Song is confirmed by the reversal in v. 1 of the normal order of the 

parallel synonyms shama // he’ezin.] 
 
Tigay 
2. The order of the similes in this verse matches the order of clauses in verse 1: the first two 
refer to the rain falling from heaven; the second two, to their effect on earth. 
 


